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Unit 1

In Section 1, you will read about the French Revolution, the Russian Revolution, and the
rise of Nazism. In different ways all these were important in making of the modern world.

Chapter Ist is on the French Revolution. Today we often take the ideas of liberty, freedom
and equality for granted. But we need to remind ourselves that these ideas also have a
history. By looking at the French Revolution you will read a small part of that history. The
French revolution led to the end of monarchy in France. A society based on privileges gave
way to a new system of governance. The Declaration of the Rights of Man during the
revolution, announced the coming of a new time. The idea that all individuals had rights and
could claim equality became part of a new language of politics. These notions of equality
and freedom emerged as the central ideas of a new age; but in different countries they were
reinterpreted and rethought in many different ways. The anti-colonial movements in India
and China, Africa and South America, produced ideas that were innovative and original, but
they spoke in a language that gained currency only from the late eighteenth century.

In chapter 2nd, you will read about the coming of socialism in Europe, and the dramatic
events that forced the ruling monarch, Tsar Nicholas II, to give up power. The Russian
Revolution sought to change society in a different way. It raised the question of economic
equality and the well-being of workers and peasants. The chapter will tell you about the
changes that were initiated by the new Soviet government, the problems it faced and the
measures it undertook. While Soviet Russia pushed ahead with industrialisation and
mechanisation of agriculture, it denied the rights of citizens that were essential to the
working of a democratic society. The ideals of socialism, however, became part of the anti-
colonial movements in different countries. Today the Soviet Union has broken up and
socialism is in crisis but through the twentieth century it has been a powerful force in the
shaping of the contemporary world.

Chapter 3rd will take you to Germany. It will discuss the rise of Hitler and the politics of
Nazism. You will read about the children and women in Nazi Germany, about schools and
concentration camps. You will see how Nazism denied various minorities right to live, how
it drew upon a long tradition of anti-Jewish feelings to persecute the Jews, and how it waged
a relentless battle against democracy and socialism. But the story of Nazism’s rise is not
only about a few specific events, about massacres and killings. It is about the working of an
elaborate and frightening system which operated at different levels. Some in India were
impressed with the ideas of Hitler but most watched the rise of Nazism with horror. The
history of the modern world is not simply a story of the unfolding of freedom and
democracy. It has also been a story of violence and tyranny, death and destruction.






In 1774, Louis XVI of the Bourbon family of kings ascended the throne of France. He was
20 years old and married to the Austrian princess Marie Antoinette. Upon his accession the
new king found an empty treasury. Long years of war had drained the financial resources of
France. Added to this was the cost of maintaining an extravagant court at the immense palace

of Versailles. Under Louis XVI, France helped the thirteen
American colonies to gain their independence from the common
enemy, Britain. The war added more than a billion Zivers to a
debt that had already risen to more than 2 billion livers. Lenders,
who gave the state credit, now began to charge 10 per cent
interest on loans. So the French government was obliged to
spend an increasing percentage of its budget on interest payments
alone. To meet its regular expenses, such as the cost of
maintaining an army, the court, running government offices or
universities, the state was forced to increase taxes. Yet even this
measure would not have sufficed. French society in the
eighteenth century was divided into three estates, and only
members of the third estate paid taxes.

The society of estates was part of the feudal system that dated
back to the middle ages. The term Old Regime is usually used to
describe the society and institutions of France before 1789.

Fig. 2 shows how the system of estates in French society was
organised. Peasants made up about 90 per cent of the population.
However, only a small number of them owned the land they
cultivated. About 60 per cent of the land was owned by nobles,
the Church and other richer members of the third estate. The
members of the first two estates, that is, the clergy and the
nobility, enjoyed certain privileges by birth. The most important
of these was exemption from paying taxes to the state. The
nobles further enjoyed feudal privileges. These included feudal
dues, which they extracted from the peasants. Peasants were
obliged to render services to the lord-to work in his house and
fields-to serve in the army or to participate in building roads.

The Church too extracted its share of taxes called tithes from the
peasants, and finally, all members of the third estate had to pay
taxes to the state. These included a direct tax, called zaille, and a
number of indirect taxes which were levied on articles of
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everyday consumption like salt or tobacco. The burden of financing activities of the state

through taxes was borne by the third estate alone.









































































In the previous chapter you read about the powerful ideas of freedom and equality that
circulated in Europe after the French Revolution.

The French Revolution opened up the possibility of creating a dramatic change in the way
in which society was structured. As you have read, before the eighteenth century society
was broadly divided into estates and orders and it was the aristocracy and church which
controlled economic and social power. Suddenly, after the revolution, it seemed possible to
change this. In many parts of the world including Europe and Asia, new ideas about
individual rights and who controlled social power began to be discussed. In India, Raja
Rammohan Roy and Derozio talked of the significance of the French Revolution, and many
others debated the ideas of post-revolutionary Europe. The developments in the colonies, in
turn, reshaped these ideas of societal change.

Not everyone in Europe, however, wanted a complete transformation of society. Responses
varied from those who accepted that some change was necessary but wished for a gradual
shift, to those who wanted to restructure society radically. Some were ‘conservatives’,
others were ‘liberals’ or ‘radicals’. What did these terms really mean in the context of the
time? What separated these strands of politics and what linked them together? We must
remember that these terms do not mean the same thing in all contexts or at all times.

We will look briefly at some of the important political traditions of the nineteenth century,
and see how they influenced change. Then we will focus on one historical event in which
there was an attempt at a radical transformation of society. Through the revolution in
Russia, socialism became one of the most significant and powerful ideas to shape society in
the twentieth century.

One of the groups which looked to change society were the liberals. Liberals wanted a
nation which tolerated all religions. We should remember that at this time European states



usually discriminated in favour of one religion or another (Britain favoured the Church of
England, Austria and Spain favoured the Catholic Church).

Liberals also opposed the uncontrolled power of dynastic rulers. They wanted to safeguard
the rights of individuals against governments.

They argued for a representative, elected parliamentary government, subject to laws
interpreted by a well-trained judiciary that was independent of rulers and officials. However,
they were not ‘democrats’. They did not believe in universal adult franchise, that is, the right
of every citizen to vote. They felt men of property mainly should have the vote. They also
did not want the vote for women.

In contrast, radicals wanted a nation in which government was based on the majority of a
country’s population. Many supported women’s suffragette movements. Unlike liberals, they
opposed the privileges of great landowners and wealthy factory owners. They were not
against the existence of private property but disliked concentration of property in the hands
of a few.

Conservatives were opposed to radicals and liberals. After the French Revolution, however,
even conservatives had opened their minds to the need for change. Earlier, in the eighteenth
century, conservatives had been generally opposed to the idea of change. By the nineteenth
century, they accepted that some change was inevitable but believed that the past had to be
respected and change had to be brought about through a slow process.

Such differing ideas about societal change clashed during the social and political turmoil that
followed the French Revolution. The various attempts at revolution and national
transformation in the nineteenth century helped define both the limits and potential of these
political tendencies.

These political trends were signs of a new time. It was a time of profound social and
economic changes. It was a time when new cities came up and new industrialised regions
developed, railways expanded and the Industrial Revolution occurred.

Industrialisation brought men, women and children to factories. Work hours were often long
and wages were poor. Unemployment was common, particularly during times of low demand
for industrial goods.

Housing and sanitation were problems since towns were growing rapidly. Liberals and
radicals searched for solutions to these issues.


















These strikes took place frequently in the textile industry during 1896-1897, and in the metal
industry during 1902.

In the countryside, peasants cultivated most of the land. But the nobility, the crown and the
Orthodox Church owned large properties. Like workers, peasants too were divided. They
were also deeply religious. But except in a few cases they had no respect for the nobility.
Nobles got their power and position through their services to the Tsar, not through local
popularity. This was unlike France where, during the French Revolution in Brittany, peasants
respected nobles and fought for them. In Russia, peasants wanted the land of the nobles to be
given to them. Frequently, they refused to pay rent and even murdered landlords. In 1902,
this occurred on a large scale in south Russia. And in 1905, such incidents took place all over
Russia.

Russian peasants were different from other European peasants in another way. They pooled
their land together periodically and their commune (mir) divided it according to the needs of
individual families.

All political parties were illegal in Russia before 1914. The Russian Social Democratic
Workers Party was founded in 1898 by socialists who respected Marx’s ideas. However,
because of government policing, it had to operate as an illegal organisation. It set up a
newspaper, mobilised workers and organised strikes.

Some Russian socialists felt that the Russian peasant custom of dividing land periodically
made them natural socialists. So peasants, not workers, would be the main force of the
revolution, and Russia could become socialist more quickly than other countries. Socialists
were active in the countryside through the late nineteenth century. They formed the Socialist
Revolutionary Party in 1900. This party struggled for peasant’s rights and demanded that
land belonging to nobles be transferred to peasants. Social Democrats disagreed with
Socialist Revolutionaries about peasants. Lenin felt that peasants were not one united group.
Some were poor and others rich, some worked as labourers while others were capitalists who
employed workers. Given this ‘differentiation’ within them, they could not all be part of a
socialist movement.

The party was divided over the strategy of organisation. Vladimir Lenin (who led the
Bolshevik group) thought that in a repressive society like Tsarist Russia the party should be
disciplined and should control the number and quality of its members. Others (Mensheviks)
thought that the party should be open to all (as in Germany).


































































The peace treaty at Versailles with the Allies was a harsh and humiliating peace. Germany
lost its overseas colonies, a tenth of its population, 13 per cent of its territories, 75 per cent of
its iron and 26 per cent of its coal to France, Poland, Denmark and Lithuania. The Allied
Powers demilitarised Germany to weaken its power. The War Guilt Clause held Germany
responsible for the war and damages the Allied countries suffered. Germany was forced to
pay compensation amounting to £6 billion. The Allied armies also occupied the resource-rich
Rhineland for much of the 1920s. Many Germans held the new Weimar Republic responsible
for not only the defeat in the war but the disgrace at Versailles.

The war had a devastating impact on the entire continent both psychologically and
financially. From a continent of creditors, Europe turned into one of debtors. Unfortunately,
the infant Weimar Republic was being made to pay for the sins of the old empire. The
republic carried the burden of war guilt and national humiliation and was financially crippled
by being forced to pay compensation. Those who supported the Weimar Republic, mainly
Socialists, Catholics and Democrats, became easy targets of attack in the conservative
nationalist circles. They were mockingly called the “November criminals’. This mindset had
a major impact on the political developments of the early 1930s, as we will soon see.

The First World War left a deep imprint on European society and polity. Soldiers came to be
placed above civilians. Politicians and publicists laid great stress on the need for men to be
aggressive, strong and masculine. The media glorified trench life. The truth, however, was
that soldiers lived miserable lives in these trenches, trapped with rats feeding on corpses.
They faced poisonous gas and enemy shelling, and witnessed their ranks reduce rapidly.
Aggressive war propaganda and national honour occupied centre stage in the public sphere,
while popular support grew for conservative dictatorships that had recently come into being.
Democracy was indeed a young and fragile idea, which could not survive the instabilities of
interwar Europe.

The birth of the Weimar Republic coincided with the revolutionary uprising of the Spartacist
League on the pattern of the Bolshevik Revolution in Russia. Soviets of workers and sailors
were established in many cities.

The political atmosphere in Berlin was

charged with demands for Soviet-style

governance. Those opposed to this - such as

the socialists, Democrats and Catholics - met

in Weimar to give shape to the democratic

republic. The Weimar Republic crushed the

uprising with the help of a war veterans organisation called Free Corps. The anguished
Spartacists later founded the Communist Party of Germany. Communists and Socialists
henceforth became irreconcilable enemies and could not make common cause against Hitler.
Both revolutionaries and militant nationalists craved for radical solutions.














































































Gulab Singh was born in 1792. He was the son of Mian
Kishore Singh who held a jagir near Samba in Jammu.
Mian Kishore Singh was the grandson of Surat Dev, a
younger brother of Ranjit Dev. It was under Ranjit Dev
that the principality of Jammu acquired a fairly stable
government around 1760. Gulab Singh, having, entered
the services of Maharaja Ranjit Singh in 1809 as trooper
distinguished himself in various military campaigns
helping Ranjit Singh in the extension of Sikh empire.
Gulab Singh defeated and killed Mian Dido an intrepid
chief who had terrorized the Sikh regiments in Jammu.
This military act of Gulab Singh is said to have convinced
Ranjit Singh of his being the fittest man to pacify the
unruly and difficult province of Jammu. In 1820, therefore
the province of Jammu was granted to Gulab Singh as a
jagir and later he was given the title of Raja. Subsequently
Kishtwar and Rajouri were annexed, followed by the
conquest of Ladakh and Baltistan.

Meanwhile, Ranjit Singh’s death was followed by anarchy
and confusion in Punjab. Gulab Singh seems to have been | Fig. 2 — A painting of
determined to fish in troubled waters. On the one hand, he | Maharaja Gulab  Singh.
pretended allegiance to the Lahore Darbar, to which he | (1782 -1857)

was a tributary and on the other hand maintained secret

ties with the British. After the battle of Sobroan (10th Feb. 1846), Gulab Singh negotiated
peace between the victorious English East India company and the defeated Lahore Darbar.

The final agreement known as Lahore treaty was concluded on 9th of March 1846.
According to it, the Lahore Darbar had to pay Rupees one and a half crore as war indemnity
to British. The Lahore Darbar being unable to pay the amount , agreed to transfer to the
company-“In perpetual sovereignty as equivalent for one crore of rupees, all hill parts,
territories, rights and interests in the hill countries which are situated between the rivers Beas
and Indus, including the provinces of Kashmir and Hazarah”. A week later on 16th of March
1846, British made a separate treaty with Maharaja Gulab Singh at Amritsar. According to
clause I of the treaty, the British Government “Transfers and makes over forever independent
possession of Maharaja Gulab Singh and his heirs the hilly or mountainous country east of
the river Indus and West of river Ravi” and in consideration of transfer, Maharaja Gulab
Singh had to pay to the British 75 lakh of rupees.

Maharaja Gulab Singh having been invested with the title of Maharaja of Jammu and
Kashmir, sent troops to take possession of Srinagar but the Sikh Governor Sheikh Imam-ud-
din refused to admit Gulab Singh’s forces into the valley and offered a stiff resistance to
Dogra troops.


















The rulers did not pay due attention towards the development of education. The census report
of 1901 recorded 2.03% of literacy rate in the state. There were only 140 females in the city
as literate. In 1921, only two out of 1000 Muslims could read and write under the pressure of
the public opinion, Maharaja Pratap Singh invited Sir Henry Sharp, the Education
Commissioner of India to recommend ways and means for the development of education, he
made various suggestions to improve the educational setup of the state, scholarships and
other measures to help muslim students.

Though Maharaja accepted the recommendations but no steps were initiated to implement
them. The first school imparting modern education was opened in 1886 during the reign of
Mabharaja Pratap Singh. By 1905, the first college called Sri Pratap College was established
whereas the number of state schools rose to 133. Expansion of education witnessed
tremendous development after 1925. An important measure taken in this regard was that, in
1930 compulsory education in all municipal areas of statc was introduced. In 1938 K.G.
Saiyidian, Director of Education recommended the re-organisation of the existing system of
Primary and Secondary education in the state. In 1945 there were 2157 educational
institutions including four government aided colleges and the number of students had risen to
1, 34, 457. The first Kashmir University was established in ond April 1948. Presently there
are 94 colleges and 9 universities in the state. To meet the needs of higher education,
Maharaja Pratap Singh established an Arts college in 1905 A.D, after his name and a
technical institute in the name of his brother Raja Amar Singh, at Srinagar. One more college
was set up at Jammu in 1980 A.D, while Price of Whales College (now GGM Science
College, Jammu) had already been established in 1908.

Likewise the modern medicare system saw its emergence during the period. No doubt the
traditional system of medicare called Unani and Ayurvedic practised by Hakims and Veds
continued but the state gradually opened hospitals and dispensaries.

The advent of Christian missionaries is of significance in the history of education and health
care in Kashmir. It resulted in the educational development and health care measures. With
their arrival, the social structure was also affected.

Rev. Robert Clark opened the first dispensary in Srinagar on 2*¢ May 1864. However Clark
left by the end of the year. It was on May, 8, 1865. The Than Dr. Elmsile opened his dispensary
in Srinagar. The Christian Missionaries had to face opposition from the government. They
could not own a building. As such they carried on their work in tents or rented rooms.
However in 1874 Maharaja Ranbir Singh granted a site to the Mission Hospital on the hill
called Rustum Garhi beneath the Takht-I-Sulaiman (Shankeracharya hill). The hospital
building was constructed by the state government. It came to be known as Drugjan Hospital.
Another hospital, exclusively for women, was established at Rainawari by the church of
England, Zenana Missionary Society. The medical missionaries also did a great deal of work
during famines of 1877-80, 1888, 1892, 1900. Credit goes to the missionaries for saving
thousands of people. The devotion and skill of the medical missionaries brought about a great
change in the outlook of the people.



They now recognized the benefits of the western system of treatment.

In 1921 a special industrial census was conducted of those industrial establishments which
employed 10 or more persons. It was found that out of 153 such establishments as many as
41 were owned and controlled by the state government. These industries besides providing
employment to thousands of people were an important source of revenue to the state.

These industrial establishments included Silk factory, Srinagar/Jammu, Match factory at
Baramulla, Half wrought factory Baramulla, Rosin and Turpentine factory, Jammu. Shree
Karan Singh, Woolen mills, Ltd. Srinagar. The Kashmir Willows, Kashmir Pharmaceutical
works Baramulla, J & K industries. Govt. Sheep Breeding Farm etc.

Agriculturists consisting of about 80% of the total population were the main contributors to
the state revenue during the 2nd half of the 19th century. Land belonged to the ruler and the
peasants had the rights to cultivate as long as they paid the state share which was about one-
half. In addition they had to pay other taxes called rasum.

The revenue was paid partly in cash and partly in kind. State required rice to feed the city
dwellers. Interestingly the state employees were also paid in kind and Sir Walter Lawrence
(the revenue settlement officer) was offered oil seeds as his wages. Not only was the land
produce subjected to taxation but nearly everything except air and water was brought under
taxation. There was tax on sale of wood, marriage tax was known as Zari-i-Nikahi, taxation
on Circumcision, Notch Girls and Prostitution was also common.

In addition, the village dwellers were required for forced labour or begar to Gilgit and Chilas
(ghost places for villagers)

The cultivators called assamis due to hardships would migrate to some other village or take
shelter under some influential land lord or would migrate to the plains of India.

However the state appointed Sir Walter Lawrence in 1889 for land settlement which greatly
reformed the revenue system. The land revenue was reduced to one-third and the peasants
were granted occupancy rights. Later Maharaja Hari Singh granted propriety rights to the
peasants. Abolition of big Land Estates Act, 1953 proved a major leap in the agrarian
reforms in the state. Shawl trade was the important profession other than the agriculture. The
shawls of Kashmir were so famous in the whole of Europe that in the 19" century France,
Kashmiri shawls were the pride of every girl at her marriage. The trade contributed fairly to
the royal treasury and the department which had its taxational monopoly over the shawl trade
was called the Dhagi Shawl. However the outbreak of Franco-German war in 1870 reduced
its demand in Europe. The Zaldagar rising 1865 was the outbreak due to the excessive and
exorbitant taxes imposed on shawl weavers. The loss of life of poor shawl weavers in the
famine of 1877-79 and the over taxation of the trade ruined the shawl trade.









The introduction and development of means of transport and communication had naturally
far reaching economic effect on the life and culture of the people of the state. So far living
in seclusion, they now came in close and direct contact with the people living outside the
state. It facilitated and increased the flow of trade. A number of Punjabi traders came and
settled at various places in Kashmir. Important among these were Baramulla, Sopore and
Muzzaffarabad which later on became commercial centers. In Srinagar they settled at
Maharaj Gung and Maharaj Bazaar.

The second important result was the increasing influence of European and Indian tourists to
the valley. There was an increasing rush of British civil and military servants, travellers,
artists and sportsmen.

The visitors hired the doongas for their stay in Kashmir. In those days, the doonga for the
visitors was not more than good serviceable tents on the move. The Hanjis or boatmen
realized the importance of the boat. They improved it to suit the needs of the tourists. This
led to the innovation of modern houseboats. Mr. T. Kennard is said to be the first
Englishmen who built a houseboat in Srinagar about 1888. Naturally houseboats became
the houses for those who wished to stay in the valley. Thus the Europeans were responsible
for giving a great flip to this newly born industry.

With the construction of Aerodrome at Damodar Karewa and at Satwari in 1935 -36 the
state witnessed air traffic. Since 2008 railway service had started between Qazi Gund —

Baramulla, and Jammu-Udhampur in Jammu province. Efforts are on to link Udhampur-
Qazi Gund through rail tracks.

Municipal administration heralded in the state when the Srinagar municipality came into
existence with the Municipal Act of 1886. Jammu municipality was organized round about
the same time. The introduction of local self government through town area was extended
in twentieth century to the towns of Anantnag, Shopian, Baramulla, Sopore, Muzfarabad,
Bhijbehara, Uri, Garh, Hattain in Kashmir province and Udampur, Kishtwar, Reasi,
Rajouri, R.S.Pora, Bhimba, Mirpur, Samba, Kotli, Banihal, Batote, Katra, Baderwah,
Kathua, Akhnoor in the province of Jammu. Likewise notified areas of Pahalgam and
Gulmarg in Kashmir and Nowshera in Jammu were added to it. In the rural areas,
Panchayats were organised which catered to minor development of works, sanitary and
other health amenities like pipe drinking water, construction of lanes and bi-lanes, streets
lightning, lit through kerosene and later on electric bulbs saw its beginning during the
period.



The dress in Jammu And Kashmir State as we wear today is
different to a great extent to what our fathers and forefathers
used to have. Today the young across the state adore shirts, tee
shirts and pants whereas 50 years ago only a few dressed like it.
Jackets extensively in vogue today were hardly known then.
Almost entire populace except a few in Kashmir valley liked to
wear Kurta Pyjama i.e., long shirt and trousers.

The clothes of the villagers were simple and extremely mean in
appearance and there was very little difference between the
garb of a man and a woman as they both wore the effeminate
gown called Pheran, made of local cloth. In Kashmir the head
dress used to be a skullcap. However Pagri was donned by few
in Kashmir whereas in Jammu it was a common feature. Well-
to-do could afford leather shoes but the commons had the straw
sandals, called Tsapli and Pulhru and the wooden patten for the X
wet weather known as Kharw or Khrawharu. Kashmiri women | F18- 6 — A woman
wore their hair in a peculiar arrangement of many plaits, in | Wearing traditional
which wool or silk was interwoven. The Pandit women used | Xashmiri clothing.
Tarang consisting of a cap and a long piece of cotton cloth and
Muslim women adorned Qasaba having a cap and a long cotton cloth (Pooch) fixed to it with
pins.

Change in the style of Jammu and Kashmir is visible everywhere particularly among the
young. However it is a change in continuity. Since the second half of the twentieth century,
particularly in the last quarter people have been adopting the new patterns in the clothing,
largely imitating the western style of dress. Improvement in economic condition, exposure of
the people to outside world, influence of tourists, improvement and expansion of means of
communication, television in particular and globalization are some of the factors which have
prompted change in the clothing in the state.

Development and progress in agriculture, trade, commerce and industry, skilled professions
etc have contributed a lot to enhance and improve the standards of living of the people. With
people criss-crossing the length and breadth of country and the world beyond, the clothing
seems to have been influenced a lot.

In Ladakh, the commons wear Gonchas (outer long Robes) of wool. The males wear a cap
which has a flap at the back. The females use a headgear called Perak, a turquoise studded
Cobra shaped device with ear flaps of Yak wool, the hood covering the skull and trailing off
into a tail reaching the waist. The ear-flap is said to have originated from a royal fiat.









Unit IT

In Section I we will shift our focus to the study of livelihoods and economies. We will look
at how the lives of forest dwellers, pastoralists and peasants changed in the modern world
and how they played a part in shaping these changes.

All too often in looking at the emergence of the modern world, we only focus on factories
and cities, on the industrial and agricultural sectors which supply the market. But we forget
that there are other economies outside these sectors, other people too who matter to the
nation. To modern eyes, the lives of pastoralists and forest dwellers, the shifting cultivators
and food gatherers often seem to be stuck in the past. It is as if their lives are not important
when we study the emergence of the contemporary world. The chapters in Section II will
suggest that we need to know about their lives, see how they organise their world and operate
their economies. These communities are very much part of the modern world we live in
today. They are not simply survivors from a bygone era.

Chapter IV will take you into the forest and tell you about the variety of ways the forests
were used by communities living within them. It will show how in the nineteenth century the
growth of industries and urban centres, ships and railways, created a new demand on the
forests for timber and other forest .products. New demands led to new rules of forest use,
new ways of organising the forest. You will see how colonial control was established over
the forests, how forest areas were mapped, trees were classified, and plantations were
developed. All these developments affected the lives of those local communities who used
forest resources. They were forced to operate within new systems and reorganise their lives.
But they also rebelled against the rules and persuaded the state to change its policies. The
chapter will give you an idea of the history of such developments in India and Indonesia.

Chapter V will track the movements of the pastoralists in the mountains and deserts, in the
plains and plateaus of India and Africa. Pastoral communities in both these areas form an
important segment of the population. Yet we rarely study their lives. Their histories do not
enter the pages of textbooks. Chapter V will show how their lives were affected by the
controls established over the forest, the expansion of agriculture, and the decline of grazing
fields. It will tell you about the patterns of their movements, their relationships to other
communities, and the way they adjust to changing situations.

In Chapter VI we will read about the changes in the lives of peasants and farmers. We will
discuss the developments in India, England and the USA. Over the last two centuries there
have been major changes in the way agriculture is organised. New technology and new
demands, new rules and laws, new ideas of property have radically changed the rural world.
The growth of capitalism and colonialism have altered rural lives. Chapter VI will introduce
you to these changes, and show how different groups of people - the poor and rich, men and
women, adults and children - were affected in different ways.

We cannot understand the making of the contemporary world unless we begin to see the
changes in the lives of diverse communities and people. We also cannot understand the
problems of modernisation unless we look at its impact on the environment.













































While people lost out in many ways after the forest department took control of the forests,
some people benefited from the new opportunities that had opened up in trade. Many
communities left their traditional occupations and started trading in forest products. This
happened not only in India but across the world. For example, with the growing demand for
rubber in the mid-nineteenth century, the Mundurucu peoples of the Brazilian Amazon who
lived in villages on high ground and cultivated manioc, began to collect latex from wild
rubber trees for supplying to traders. Gradually, they descended to live in trading posts and
became completely dependent on traders.

In India, the trade in forest products was not new. From the medieval period onwards, we
have records of adivasi communities trading elephants and other goods like hides, horns,
silk cocoons, ivory, bamboo, spices, fibres, grasses, gums and resins through nomadic
communities like the Banjaras.

With the coming of the British, however, trade was completely regulated by the
government. The British government gave many large European trading firms the sole right
to trade in the forest products of particular areas. Grazing and hunting by local people were
restricted. In the process, many pastoralist and nomadic communities like the Korava,
Karacha and Yerukula of the Madras Presidency lost their livelihoods. Some of them began
to be called ‘criminal tribes’, and were forced to work instead in factories, mines and
plantations, under government supervision.

New opportunities of work did not always mean improved wellbeing for the people. In
Assam, both men and women from forest communities like Santhals and Oraons from
Jharkhand, and Gonds from Chhattisgarh were recruited to work on tea plantations. Their
wages were low and conditions of work were very bad. They could not return easily to their
home villages from where they had been recruited.

In many parts of India, and across the world, forest communities rebelled against the
changes that were being imposed on them. The leaders of these movements against the
British like Siddhu and Kanu in the Santhal Parganas, Birsa Munda of Chhotanagpur or
Alluri Sitarama Raju of Andhra Pradesh are still remembered today in songs and stories. We
will now discuss in detail one such rebellion which took place in the kingdom of Bastar in
1910.

























































Pastoralists reacted to these changes in a variety of ways. Some reduced the number of
cattle in their herds, since there was not enough pasture to feed large numbers. Others
discovered new pastures when movement to old grazing grounds became difficult. After
1947, the camel and sheep herding Raikas, for instance, could no longer move into Sindh
and graze their camels on the banks of the Indus, as they had done earlier. The new
political boundaries between India and Pakistan stopped their movement. So they had to
find new places to go. In recent years they have been migrating to Haryana where sheep
can graze on agricultural fields after the harvests are cut. This is the time that the fields
need manure that the animals provide.

Over the years, some richer pastoralists began buying land and settling down, giving up
their nomadic life. Some became settled peasants cultivating land, others took to more
extensive trading. Many poor pastoralists, on the other hand, borrowed money from
moneylenders to survive. At times they lost their cattle and sheep and became labourers,
working on fields or in small towns.

Yet, pastoralists not only continue to survive, in many regions their numbers have
expanded over recent decades. When pasturelands in one place was closed to them, they
changed the direction of their movement, reduced the size of the herd, combined pastoral
activity with other forms of income and adapted to the changes in the modern world.
Many ecologists believe that in dry regions and in the mountains, pastoralism is still
ecologically the most viable form of life.

Such changes were not experienced only by pastoral communities in India. In many other
parts of the world, new laws and settlement patterns forced pastoral communities to alter
their lives. How did pastoral communities elsewhere cope with these changes in the
modemn world?

Let us move to Africa where over half the world’s pastoral population lives. Even today,
over 22 million Africans depend on some form of pastoral activity for their livelihood.
They include communities like Bedouins, Berbers, Maasai, Somali, Boran and Turkana.
Most of them now live in the semi-arid grasslands or arid deserts where rainfed
agriculture is difficult. They raise cattle, camels, goats, sheep and donkeys; and they sell
milk, meat, animal skin and wool. Some also earn through trade and transport, others
combine pastoral activity with agriculture; still others do a variety of odd jobs to
supplement their meagre and uncertain earnings from pastoralism.

Like pastoralists in India, the lives of African pastoralists have changed dramatically over
the colonial and post-colonial periods. What have these changes been?


















Drought affects the life of pastoralists everywhere. When rains fail and pastures are dry,
cattle are likely to starve unless they can be moved to areas where forage is available. That is
why, traditionally, pastoralists are nomadic; they move from place to place. This nomadism
allows them to survive bad times and avoid crises.

But from the colonial period, the Maasai were bound down to a fixed area, confined within a
reserve, and prohibited from moving in search of pastures. They were cut off from the best
grazing lands and forced to live within a semi-arid tract prone to frequent droughts. Since
they could not shift their cattle to places where pastures were available, large numbers of
Maasai cattle died of starvation and disease in these years of drought. An enquiry in 1930
showed that the Maasai in Kenya possessed 720,000 cattle, 820,000 sheep and 171,000
donkeys. In just two years of severe drought, 1933 and 1934, over half the cattle in the
Maasai Reserve died.

As the area of grazing lands shrank, the adverse effect of the droughts increased in intensity.
The frequent bad years led to a steady decline of the animal stock of the pastoralists.

In Maasailand, as elsewhere in Africa, not all pastoralists were equally affected by the
changes in the colonial period. In pre-colonial times Maasai society was divided into two
social categories - elders and warriors. The elders formed the ruling group and met in
periodic councils to decide on the affairs of the community and settle disputes. The warriors
consisted of younger people, mainly responsible for the protection of the tribe. They
defended the community and organised cattle raids. Raiding was important in a society where
cattle was wealth. It is through raids that the power of different pastoral groups was asserted.
Young men came to be recognised as members of the warrior class when they proved their
manliness by raiding the cattle of other pastoral groups and participating in wars. They,
however, were subject to the authority of the elders.

To administer the affairs of the Maasai, the British introduced a series of measures that had
important implications. They appointed chiefs of different sub-groups of Maasai, who were
made responsible for the affairs of the tribe. The British imposed various restrictions on
raiding and warfare. Consequently, the traditional authority of both elders and warriors was
adversely affected.

The chiefs appointed by the colonial government often accumulated wealth over time. They
had a regular income with which they could buy animals, goods and land. They lent money
to poor neighbours who needed cash to pay taxes. Many of them began living in towns, and
became involved in trade. Their wives and children stayed back in the villages to look after
the animals. These chiefs managed to survive the devastations of war and drought. They had
both pastoral and non-pastoral income, and could buy animals when their stock was depleted.












In the previous two chapters you read about pastures and forests, and about those who
depended on these resources. You learnt about shifting cultivators, pastoral groups and
tribals. You saw how access to forests and pastures was regulated by modern governments,
and how these restrictions and controls affected the lives of those who used these resources.

In this chapter you will read about peasants and farmers, with a special focus on three
different countries. You will find out about the small cottagers in England, the wheat farmers
of the USA, and the opium producers of Bengal. You will see what happens to different rural
groups with the coming of modern agriculture; what happens when different regions of the
world are integrated with the capitalist world market. By comparing the histories of different
places you will see how these histories are different, even though some of the processes are
similar.

Let us begin our journey with England where the agricultural revolution first occurred.
















over marshes, and turned larger and larger areas into agricultural fields.

Farmers at this time continued to use the simple innovations in agriculture that had become
common by the early eighteenth century. It was in about the 1660s that farmers in many parts
of England began growing turnip and clover. They soon discovered that planting these crops
improved the soil and made it more fertile. Turnip was, moreover, a good fodder crop
relished by cattle. So farmers began cultivating turnips and clover regularly. These crops
became part of the cropping system. Later findings showed that these crops had the capacity
to increase the nitrogen content of the soil. Nitrogen was important for crop growth.
Cultivation of the same soil over a few years depleted the nitrogen in the soil and reduced its
fertility. By restoring nitrogen, turnip and clover made the soil fertile once again. We find
that farmers in the early nineteenth century used much the same method to improve
agriculture on a more regular basis.

Enclosures were now seen as necessary to make long-term investments on land and plan crop
rotations to improve the soil. Enclosures also allowed the richer landowners to expand the
land under their control and produce more for the market.

Enclosures filled the pockets of landlords. But what happened to those who depended on the
commons for their survival? When fences came up, the enclosed land became the exclusive
property of one landowner. The poor could no longer collect their firewood from the forests,
or graze their cattle on the commons. They could no longer collect apples and berries, or hunt
small animals for meat. Nor could they gather the stalks that lay on the fields after the crops
were cut. Everything belonged to the landlords, everything had a price which the poor could
not afford to pay.

In places where enclosures happened on an extensive scale - particularly the Midlands and
the counties around - the poor were displaced from the land. They found their customary
rights gradually disappearing. Deprived of their rights and driven off the land, they tramped
in search of work. From the Midlands, they moved to the southern counties of England. This
was a region that was most intensively cultivated, and there was a great demand for
agricultural labourers. But nowhere could the poor find secure jobs.

Earlier, it was common f& labourers to live with landowners. They ate at the master’s table,
and helped their master through the year, doing a variety of odd jobs. By 1800 this practice
was disappearing. Labourers were being paid wages and employed only during harvest time.
As landowners tried to increase their profits, they cut the amount they had to spend on their
workmen. Work became insecure, employment uncertain, income unstable. For a very large
part of the year the poor had no work.

During the Napoleonic Wars, prices of foodgrains were high and farmers expanded
production vigorously.

































How did Indian cultivators respond to their entry into the modern world of international
commerce and trade? Let us look at the history of one crop - opium — to get an idea of what
colonial rule meant to peasants, and how the market operated in the colonies.

The history of opium production in India was linked up with the story of British trade with
China. In the late eighteenth century, the English East India Company was buying tea and
silk from China for sale in England. As tea became a popular English drink, the tea trade
became more and more important. In 1785, about 15 million pounds of tea was being
imported into England. By 1830, the figure had jumped to over 30 million pounds. In fact,
the profits of the East India Company came to depend on the tea trade.

This created a problem. England at this time produced nothing that could be easily sold in
China. The Confucian rulers of China, the Manchus, were suspicious of all foreign
merchants. They feared that the merchants would meddle in local politics and disrupt their
authority. So the Manchus were unwilling to allow the entry of foreign goods.

In such a situation, how could Western merchants finance the tea trade? How could they
balance their trade? They could buy tea only by paying in silver coins or bullion. This meant
an outflow of treasure from England, a prospect that created widespread anxiety. It was
believed that a loss of treasure would impoverish the nation and deplete its wealth.
Merchants therefore looked for ways to stop this loss of silver. They searched for a
commodity they could sell in China, something they could persuade the Chinese to buy.

Opium was such a commodity. The Portuguese had introduced opium into China in the early
sixteenth century. Opium was however, known primarily for its medical properties and used
in miniuscule quantities for certain types of medicines. The Chinese were aware of the
dangers of opium addiction, and the Emperor had forbidden its production and sale except
for medicinal purposes. But Western merchants in the mid-eighteenth century began an
illegal trade in opium. It was unloaded in a number of sea ports of south-eastern China and
carried by local agents to the interiors. By the early 1820s, about 10,000 crates were being
annually smuggled into China. Fifteen years later, over 35,000 crates were being unloaded
every year.

While the English cultivated a taste for Chinese tea, the Chinese became addicted to opium.
People of all classes took to the drug - shopkeepers and peddlers, officials and army men,
aristocrats and paupers. Lin Ze-xu, Special Commissioner at Canton in 1839, estimated that
there were over 4 million opium smokers in China.


















Unit IIT

Unit III will introduce you to the history of everyday life. In this section you will read about
the history of sports and-clothing.

History is not just about the dramatic events in the world. It is equally about the small things
in our lives. Everything around us has a history - the clothes we wear, the food we eat, the
music we hear, the medicines we use, the literature we read, the games we play. All these
have evolved over time. Since we relate to them in our daily lives, their history escapes us.
We never pause to think what things were like a century ago; or how people in different
societies see these everyday things - food and clothing for instance - differently.

Chapter 8 is on History and Sports. You will study this history through the story of one game
that in India has captured the imagination of the nation for some decades. News of cricket
today hits the headline of newspapers. Cricket matches are organised to establish friendship
between nations and cricketers are seen as ambassadors of the country. The game has, in fact,
come to represent the unity of India. But did you know that this was not always so? This
chapter will tell you about the long and chequered history of the game.

At one time, a century and half ago, cricket was an English game. It had been invented in
England and became intimately linked to the culture of nineteenth century Victorian society.
The game was expected to represent all that the English valued - fair play, discipline,
gentlemanliness. It was introduced in schools as part of a wider programme of physical
training through which boys were to be moulded into ideal citizens. Girls were not to play
games meant for boys. With the British, cricket spread to the colonies. There again it was
supposed to uphold the values of Englishness.

The colonial masters assumed that only they could play the game as it ought to be played, in
its true spirit. They were, in fact, worried when the inhabitants of the colonies not only began
to play the game, but often played it better than the masters; and at times beat the English at
their own game. The game of cricket thus got linked up closely with the politics of
colonialism and nationalism.

Within the colonies the game had a complex history. As Chapter 8 will show, it was
connected to the politics of caste and region, community and nation. The emergence of
cricket as a national game was the result of many decades of historical development.

From cricket you will move to clothing (Chapter 9). You will see how a history of clothing
can tell us so much about the history of societies. The clothes people wear are shaped by the
rules and norms of societies. They reflect people’s sense of beauty and honour, their notions
of proper conduct and behavior. As societies change, these norms alter.



But these changes in the norms of society and styles of clothing come about as a consequence
of long years of struggle. They have a history. They do not just happen naturally.

Chapter 9 will introduce you to this history. It will show how the shifts in clothing in
England and India were shaped by the social movements within these societies, and by
changes within the economy. You will see how clothing too, is deeply connected to the
politics of colonialism and nationalism, caste and class. A look at the history of clothing
helps us discover new layers of meaning in the politics of Swadeshi and the symbol of the
charkha. It even helps us understand Mahatma Gandhi better, for he was one individual who
was highly sensitive to the politics of clothing, and wrote extensively on it.

Once you see the history behind one or two such issues, you may begin to ask historical
questions about other such aspects of ordinary life which you have taken for granted.












In the same way, cricket’s vagueness about the
size of a cricket ground is a result of its village
origins. Cricket was originally played on country
commons, unfenced land that was public property.
The size of the, commons varied from one village
to another, so there were no designated boundaries
or boundary hits. When the ball went into the
crowd, the crowd cleared a way for the fieldsman
to retrieve it. Even after boundaries were written
into the laws of cricket, their distance from the
wicket was not specified. The laws simply lay
down that ‘the umpire shall agree with both
captains on the boundaries of the playing area’.

If you look at the game’s equipment, you can see
how cricket both changed with changing times and
yet fundamentally remained true to its origins in
rural England. Cricket’s most important tools are
all made of natural, pre-industrial materials. The
bat is made of wood as are the stumps and the
bails. The ball is made with leather, twine and
cork. Even today both bat and ball are handmade,
not industrially manufactured. The material of the
bat changed slightly overtime. Once it was cut out
of a single piece of wood. Now it consists of two

CRICKET.

b~ 7. Gy =)
wiLE, B YED In

LORD’S GMUN D,
On MONDAY.JULY 31, 1848, § follrwiag Day.

A GER

The Geatlomon afuinst s Players.

——— A ——
Sir P. BATHURST
F. ELMHORST, Req. &
K. %, DEAN
H £y euY
R. T. KING, Beg. HILLYER
i M. LER Eny. uLL“Bl‘lt‘l‘
w. mcnom g PlicH
0. C.PRLL, lk W. PILCR
C. /1D PARR
G. YONGE,

BADORES 96 COonn.
Wedasetng, Aogwst 9ol w Laod'on-lloviow againt Winchengy
Firomdey, Angem Srd. ot LasiFo—Tim ageing Bervew
Woisy, Mg 403, 8t boo's—Winihaner qgaiost B

3 m". hﬁmd MlHDl.A’
llA. o0 b of u o the Tausie Cume.

mmo—p-hudlﬁuum-m

Moogun, Prbassr, 38, Chareh Sarost, ojminsng the arylcbane Thoows.

Fig. 5 - This poster announces a
match at Lord’s in 1848.

It shows the difference between the
amateurs and the professionals by
calling the two sides the Gentlemen
and the Players. Advertisements for
nineteenth century matches looked
like theatre posters suggesting the
dramatic nature of the game.

pieces, the blade which is made out of the wood of the willow tree and the handle which is

made out of cane that became available as European colonialists and trading companies

established themselves in Asia. Unlike golf and tennis, cricket has refused to remake its tools

with industrial or man-made materials: plastic, fibre glass and metal have been firmly

rejected. Australian cricketer Dennis Lillee tried to play an innings with an aluminium bat,

only to have it outlawed by the umpires.

But in the matter of protective equipment, cricket has been influenced by technological

change. The invention of vulcanised rubber led to the introduction of pads in 1848 and

protective gloves soon afterwards, and the modern game would be unimaginable without

helmets made out of metal and synthetic lightweight materials.










It’s often said that the ‘battle of Waterloo was won on the playing fields of Eton’. This means
that Britain’s military success was based on the values taught to schoolboys in its public
schools. Eton was the most famous of these schools. The English boarding school was the
institution that trained English boys for careers in the military, the civil service and the
church, the three great institutions of imperial England. By the beginning of the nineteenth
century, men like Thomas Armold, headmaster of the famous Rugby School and founder of
the modem public school system, saw team sport like cricket and rugby not just as outdoor
play, but as an organised way of teaching English boys the discipline, the importance of
hierarchy, the skills, the codes of honour and the leadership qualities that helped them build
and run the British empire. Victorian empire builders justified the conquest of other countries
as an act of unselfish social service, by which backward peoples were introduced to the
civilising influence of British law and Western knowledge. Cricket helped to confirm this
self-image of the English elite by glorifying the amateur ideal, where cricket was played not
for victory or profit, but for its own sake, in the spirit of fair play.

In actual fact the Napoleonic wars were won because of the economic contribution of the
iron works of Scotland and Wales, the mills of Lancashire and the financial houses of the
City of London. It was the English lead in trade and industry that made Britain the world’s
greatest power, but it suited the English ruling class to believe that it was the superior
character of its young men, built in boarding schools, playing gentlemanly games like
cricket, that tipped the balance.

Fig. 7 - A cricket match at Lord’s
between the famous public schools
Eton and Harrow. While the game
itself would look similar wherever it
is played, the crowd does not. Notice
how the upper-class social character
of the game is brought out by the
focus on gentlemen in bowler hats
and ladies with their parasols shading
them from the sun.

From illustrated London News, July
20 1872.



















They saw it as a collection of castes and races and religious communities and gave
themselves the credit for unifying the sub-continent. In the late nineteenth century, many
Indian institutions and movements were organised around the idea of religious community
because the colonial state encouraged these divisions and was quick to recognise communal
institutions. For example, the Governor of the Bombay Presidency while dealing with an
application from the Islam Gymkhana for land on Bombay’s seafront wrote: ‘... we can be
certain that in a short time we shall get a similar application from some Hindu Gymkhana ... I
don’t see how we are to refuse these applicants; but I will ... refuse any more grants once a
Gymkhana has been established ... by each nationality’. (emphasis added). It is obvious from
this letter that colonial officials regarded religious communities as separate nationalities.
Applications that used the communal categories favoured by the colonial state were, as this

letter shows, more likely to be approved.

This history of gymkhana cricket led to first-class cricket being organised on communal and
racial lines. The teams that played colonial India’s greatest and most famous first-class
cricket tournament did not represent regions, as teams in today’s Ranji Trophy currently do,
but religious communities. The tournament was initially called the Quadrangular, because it
was played by four teams: the Europeans, the Parsis, the Hindus and the Muslims. It later
became the Pentangular when a fifth team was added, namely, the Rest, which comprised all
the communities left over, such as the Indian Christians. For example, Vijay Hazare, a
Christian, played for the Rest.

By the late 1930s and early 1940s, journalists, cricketers and political leaders had begun to
criticize the racial and communal foundations of the Pentangular tournament. The
distinguished editor of the newspaper the Bombay Chronicle, S.A. Brelvi, the famous radio
commentator A.F.S. Talyarkhan and India’s most respected political figure, Mahatma
Gandhi, condemned the Pentangular as a communally divisive competition that was out of
place in a time when nationalists were trying to unite India’s diverse population. A rival first-
class tournament on regional lines, the National Cricket Championship (later named the
Ranji Trophy), was established but not until Independence did it properly replace the
Pentangular. The colonial state and its divisive conception of India was the rock on which the

Pentangular was built. It was a colonial tournament and it died with the Raj.









The players Indian fans remember from the era of the Pentangular and the Quadrangular are
those who were fortunate enough to play Test cricket. C.K. Nayudu, an outstanding Indian
batsman of his time, lives on in the popular imagination when some of his great
contemporaries like Palwankar Vithal and Palwankar Baloo have been forgotten because his
career lasted long enough for him to play Test cricket for India while theirs did not. Even
though Nayudu was past his cricketing prime when he played for India in its first Test
matches against England starting in 1932, his place in India’s cricket history is assured
because he was the country’s first Test captain.

India entered the world of Test cricket in 1932, a decade and a half before it became an
independent nation. This was possible because Test cricket from its origins in 1877 was
organised as a contest between different parts of the British empire, not sovereign nations.
The first Test was played between England and Australia when Australia was still a white
settler colony, not even a self-governing dominion. Similarly, the small countries of the
Caribbean that together make up the West Indies team were British colonies till well after the
Second World War.

Decolonisation, or the process through which different parts of European empires became
independent nations, began with the independence of India in 1947 and continued for the
next half a century. This process led to the decline of British influence in trade, commerce,
military affairs, international politics and, inevitably, sporting matters. But this did not
happen at once; it took a while for the relative unimportance of post-imperial Britain to be
reflected in the organisation of world cricket.

Even after Indian independence kick-started the disappearance of the British empire, the
regulation of international cricket remained the business of the Imperial Cricket Conference
ICC. The ICC, renamed the International Cricket Conference as late as 1965, was dominated
by its foundation members, England and Australia, which retained the right of veto over its
proceedings. Not till 1989 was the privileged position of England and Australia scrapped in
favour of equal membership.

The colonial flavour of world cricket during the 1950s and 1960s can be seen from the fact
that England and the other white commonwealth countries, Australia and New Zealand,
continued to play Test cricket with South Africa, a racist state that practised a policy of racial
segregation which, among other things, barred non-whites (who made up the majority of
South Africa’s population) from representing that country in Test matches.



Test-playing nations like India, Pakistan and the West Indies boycotted South Africa, but
they did not have the necessary power in the ICC to debar that country from Test cricket.
That only came to pass when political pressure to isolate South Africa applied by the newly
decolonised nations of Asia and Africa combined with liberal feeling in Britain and forced
the English cricket authorities to cancel a tour by South Africa in 1970.

The 1970s were the decade in which cricket was transformed: it was a time when a
traditional game evolved to fit a changing world. If 1970 was notable for the exclusion of
South Africa from international cricket, 1971 was a landmark year because the first one-day
international was played between England and Australia in Melbourne. The enormous
popularity of this shortened version of the game led to the first World Cup being successfully
staged in 1975. Then in 1977, even as cricket celebrated 100 years of Test matches, the game
was changed forever, not by a player or cricket administrator, but by a businessman.

Kerry Packer, an Australian television tycoon who saw the moneymaking potential of cricket
as a televised sport, signed up fifty-one of the world’s leading cricketers against the wishes of
the national cricket boards and for about two years staged unofficial Tests and One-Day
internationals under the name of World Series Cricket. While Packer’s “circus’ as it was then
described folded up after two years, the innovations he introduced during this time to make
cricket more attractive to television audiences endured and changed the nature of the game.

Coloured dress, protective helmets, field restrictions, cricket under lights, became a standard
part of the post-Packer game. Crucially, Packer drove home the lesson that cricket was a
marketable game, which could generate huge revenues. Cricket boards became rich by
selling television rights to television companies. Television channels made money by selling
television spots to companies who were happy to pay large sums of money to air
commercials for their products to cricket’s captive television audience. Continuous television
coverage made cricketers celebrities who, besides being paid better by their cricket boards,
now made even larger sums of money by making commercials for a wide range of products,
from tyres to colas, on television.

Television coverage changed cricket. It expanded the audience for the game by beaming
cricket into small towns and villages. It also broadened cricket’s social base. Children who
had never previously had the chance to watch international cricket because they lived outside
the big cities, where top-level cricket was played, could now watch and learn by imitating
their heroes.



The technology of satellite television and the world wide reach of multi-national television
companies created a global market for cricket.

Matches in Sydney could now be watched live in Surat. This simple fact shifted the balance
of power in cricket: a process that had been begun by the break-up of the British Empire was
taken to its logical conclusion by globalisation.

Since India had the largest viewership for the game amongst the cricket-playing nations and
the largest market in the cricketing world, the game’s centre of gravity shifted to South Asia.
This shift was symbolized by the shifting of the ICC headquarters from London to tax-free
Dubai.

A more important sign that the centre of gravity in cricket has shifted away from the old,
Anglo-Australian axis is that innovations in cricket technique in recent years have mainly
come from the practice of sub- continental teams in countries like India, Pakistan and Sri
Lanka. Pakistan has pioneered two great advances in bowling: the doosra and the ‘reverse
swing’. Both skills were developed in response to sub- continental conditions: the doosra to
counter aggressive batsmen with heavy modern bats who were threatening to make finger-
spin obsolete and ‘reverse swing’ to move the ball in on dusty, unresponsive wickets under
clear skies. Initially, both innovations were greeted with great suspicion by countries like
Britain and Australia which saw them as an underhanded, illegal bending of the laws of
cricket. In time, it came to be accepted that the laws of cricket could not continue to be
framed for British or Australian conditions of play, and they became part of the technique of
all bowlers, everywhere in the world.

One hundred and fifty years ago the first Indian cricketers, the Parsis, had to struggle to find
an open space to play in. Today, the global marketplace has made Indian players the best-
paid, most famous cricketers in the game, men for whom the world is a stage. The history
that brought about this transformation was made up of many smaller changes: the
replacement of the gentlemanly amateur by the paid professional, the triumph of the one-day
game as it overshadowed Test cricket in terms of popularity, and the remarkable changes in
global commerce and technology. The business of history is to make sense of change
overtime. In this chapter we have followed the spread of a colonial sport through its history,
and tried to understand how it adapted to a post-colonial world.









It is easy to forget that there is a history to the clothes we wear. All societies observe certain
rules, some of them quite strict, about the way in which men, women and children should
dress, or how different social classes and groups should present themselves. These norms
come to define the identity of people, the way they see themselves, the way they want others
to see them. They shape our notions of grace and beauty, ideas of modesty and shame. As
times change and societies are transformed, these notions also alter. Modifications in clothing
come to reflect these changes.

The emergence of the modern world is marked by dramatic changes in clothing. In this
chapter, we will look at some of the histories of clothing in the modem period, that is in the
nineteenth and twentieth centuries.

Why are these two centuries important?

Before the age of democratic revolutions and the development of capitalist markets in
eighteenth-century Europe, most people dressed according to their regional codes, and were
limited by the types of clothes and the cost of materials that were available in their region.
Clothing styles were also strictly regulated by class, gender or status in the social hierarchy.

After the eighteenth century, the colonisation of most of the world by Europe, the spread of
democratic ideals and the growth of an industrial society, completely changed the ways in
which people thought about dress and its meanings. People could use styles and materials
that were drawn from other cultures and locations, and western dress styles for men were
adopted worldwide.

In Chapter 1 you have seen how the French Revolution transformed many aspects of social
and political life. The revolution also swept away existing dress codes, known as the
sumptuary laws. Let us look briefly at what these laws were.

In medieval Europe, dress codes were sometimes imposed upon members of different layers
of society through actual laws which were spelt out in some detail. From about 1294 to the
time of the French Revolution in 1789, the people of France were expected to strictly follow
what were known as ‘sumptuary laws.” The laws tried to control the behaviour of those
considered social inferiors, preventing them from wearing certain clothes, consuming certain
foods and beverages (usually this referred to alcohol) and hunting game in certain areas. In
medieval France, the items of clothing a person could purchase per year was regulated, not
only by income but also by social rank.





















What were these new values? What created the pressure for change?

Many changes were made possible in Britain due to the introduction of new materials and
technologies. Other changes came about because of the two world wars and the new working
conditions for women. Let us retrace our steps a few centuries to see what these changes
were.

Before the seventeenth century, most ordinary women in Britain possessed very few clothes
made of flax, linen or wool, which were difficult to clean. After 1600, trade with India
brought cheap, beautiful and easy-to-maintain Indian chintzes within the reach of many
Europeans who could now increase the size of their wardrobes.

Then, during the Industrial Revolution, in the nineteenth century, Britain began the mass
manufacture of cotton textiles which it exported to many parts of the world, including India.
Cotton clothes became more accessible to a wider section of people in Europe. By the early
twentieth century, artificial fibres made clothes cheaper still and easier to wash and maintain.

In the late 1870s, heavy, restrictive underclothes, which had created such a storm in the pages
of women’s magazines, were gradually discarded. Clothes got lighter, shorter and simpler.

Fig. 9 - Changes in clothing in the early
twentieth century.

Fig. 9a - Even for middle- and upper-
class women, clothing styles changed.
Skirts became shorter and frills were
done away with.

Fig.9b - Women working at a British
ammunition factory during the First
World War. At this time thousands of
women came out to work as war
production created a demand for
increased labour. The need for easy
movement changed clothing styles.

Yet until 1914, clothes were ankle length, as they had been since the thirteenth century. By
1915; however, the hemline of the skirt rose dramatically to mid-calf.

Why this sudden change?







































Mahatma Gandhi’s dream was to clothe the whole nation in khadi. He felt khadi would be a
means of erasing difference between religions, classes, etc. But was it easy for others to
follow in his footsteps? Was such a unity possible? Not many could take to the single peasant
loincloth as he had. Nor did all want to. Here are some examples of other responses to
Mahatma Gandhi’s call:

Nationalists such as Motilal Nehru, a successful barrister from Allahabad, gave up his
expensive Western-style suits and adopted the Indian dhoti and kurta. But these were not
made of coarse cloth.

Those who had been deprived by caste norms for centuries were attracted to Western
dress styles. Therefore, unlike Mahatma Gandhi, other nationalists such as Babasaheb
Ambedkar never gave up the Western-style suit. Many Dalits began in the early 1910s to
wear three- piece suits, and shoes and socks on all public occasions, as a political
statement of self-respect.

A woman who wrote to Mahatma Gandhi from Maharashtra in 1928 said, ‘A year ago, [
heard you speaking on the extreme necessity of every one of us wearing khadi and
thereupon decided to adopt it. But we are poor people, My husband says khadi is costly.
Belonging as I do to Maharashtra, I wear a sari nine yards long ... (and) the elders will not
hear of a reduction (to six yards).’

Other women, like Sarojini Naidu and Kamala Nehru, wore coloured saris with designs,
instead of coarse, white homespun.

Changes in styles of clothing are thus linked up with shifis in cultural tastes and notions of
beauty, with changes within the economy and society, and with issues of social and political
conflict. So when we see clothing styles alter we need to ask: why do these changes take
place? What do they tell us about society and its history? What can they tell us about changes
in tastes and technologies, markets and industries?











